2IO                     VEDDER LECTURES.

argument is not subject to the aforesaid criticism.
(4) This representation strips the weekly Sabbath
of the authority of positive enactment in the ear-
lier age, and would make it a mere Jewish insti-
tution, and thus by proving too much destroys
itself.

" 7. There is a good reason to believe that the use of the
Greek word aiottest with reference to the creative days in Heb.
chapter I, verse 2, and in Ephesians, chapter 3, verse II, refers
to the creative days as indefinite periods, and that these passages
should be translated in accordance with this view, while we have
this authority for rendering the passage of Genesis I by the word
aon, rather than by the word day."

Thus this famous argument, so strongly relied
upon, tapers down to weakness. There is no
more authority for translating yom, day, by ceon,
age, than for supplanting it by olam, the Hebrew
for eternity. It is a wonderful assumption, and
well deserves the bitter sarcasm of Huxley, which
I have quoted, as showing how all such efforts
play into the hands of the enemies of Revealed
Truth. If the only word for a natural day in
the Hebrew language, when first used in Genesis,
may mean, not a natural day at all, but an "<zon"
who does not see that the science of biblical phil-
ology is an absurdity; and that revelation becomes
impossible; since its plainest terms may be made
to mean any thing that any ingenious errorist may
devise ?

Such is the ground for the assertion that
aiones, in the above passages, refer to the creative
days as indefinite periods. Let us see how they
read with this substitution. Heb. i: 2, God " hath
in these last days spoken unto us by his Son, by